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 In September for the last three years we have set aside the usual common lectionary 

readings and celebrated something called “The Season of Creation.” It’s a liturgical season 

created by an ecumenical group of churches, originating in Australia, that focuses on nature and 

earth care. Each Sunday has a different theme in a three-year cycle. This year the themes are: 

Earth, Humanity, Mountain, and Sky. 

 

 It may seem a little odd to dedicate an entire month to this topic but I think it’s sort of a 

corrective for how little attention environmental concerns have been given by the church, 

especially through our worship. Most denominations have developed policy statements about the 

environment and our need to care for the planet, but our worship and theology haven’t really 

reflected that very clearly. 

 

 And that’s also a little odd. In fact concern for the environment was expressed as far back 

as the 4
th

 century by Augustine. Thomas Aquinas actually wondered if a person who despoiled 

the land could even gain admittance to heaven. And of course Francis of Assisi preached about 

the need to live close to the earth. His wonderful prayer, Canticle of Creation, says everything 

we need to know about our relationship to nature: 

 

O Most High, all-powerful, good Lord God, 

to you belong praise, glory, 

honour and all blessing. 

Be praised, my Lord, for all your creation 

and especially for our Brother Sun,… 

 

Be praised, my Lord, for Sister Moon… 

Be praised, my Lord, 

for our Brothers Wind and Air… 

 

Be praised, my Lord, for Sister Water… 

 

for Brother Fire… 

 

for Sister Earth, our Mother…  

 

Francis introduces a sense of connection to the natural world that isn’t found in many places in 

our tradition. Even with these examples, though, doctrine and theology has tended to create a rift 



between us and the created order. It’s as though we are thought to exist apart from the world we 

can see and hear and touch all around us. As though God is somehow alien to creation. 

 

 But at the very beginning of our scripture, as we just heard, we learn nothing could be 

further from the truth. There are two stories of creation in Genesis, as you probably know. This 

first one actually developed later than the one that’s told in the second chapter.  It’s wonderfully 

poetic and underscores God’s self-giving nature. God speaks and out of God’s word comes light 

and life and all of it is good. There’s no qualification or condition. It’s all good as it is. And it’s 

final. This is no provisional measure, a stopgap until something better can replace it. It is the 

expression of God’s self, God’s incarnation, and it is good. 

 

 Our tradition has had trouble with that idea. Our emphasis on God’s transcendence has 

driven us to imagine God isolated from the universe and unmoved by its fate. But this story 

claims otherwise. This is not a God who is indifferent or aloof. This is a God who is fully 

absorbed in creation, fully present in matter. Over the years I’ve arrived at what theologians call 

a “panentheistic” understanding of God. Now, that’s not to be confused with a “pantheistic” 

understanding. Pantheism says all things are god; panentheism says God is present in all things. 

It’s a subtle but significant difference.  

 

 In her book, The Body of God, theologian Sallie McFague lays out a theology of 

incarnation that describes the earth and the universe as God’s body. That may feel a little 

uncomfortable for some. We like to think of God as above that sort of thing. We look at our own 

bodies, so frail and vulnerable. And we’ve inherited such a sense of disdain for them, as though 

they’re a prison we only want to escape. But as McFague points out our bodies matter: she 

writes, 

  [W]e ought to honor the body, our own bodies, and the bodies of  

  all other life-forms on the planet. The body is not a discardable 

  garment cloaking the real self or essence of a person (or a pine 

  tree or a chimpanzee); rather, it is the shape or form of how we are. 

  It is how each of us is recognized, responded to, loved, touched, 

  and cared for—as well as oppressed, beaten, raped, mutilated, 

  discarded, and killed. The body is not a minor matter; rather, it is 

  the main attraction. It is what pulls us toward (and pushes us away 

  from) each other; it is erotic in the most profound sense, for it is  

  what attracts or repels. It is bedrock, and, therefore, we ought to pay 

  attention to it before all else. (McFague, p. 16)  

 

 Incarnation is God’s natural condition. It’s how we know God and through the 

incarnation described in John, it’s how God knows us. “The Word became flesh and dwelled 

among us.” For Christians God’s creation doesn’t stop at Genesis but engages us directly through 

the Christ. Jesus is of the earth, just as we are. Jesus is one of us, revealing truth and glory. So 

the body, this stuff made up of matter flung across the cosmos, star dust as old as the universe 

itself, is the medium through which God chooses to encounter us. God is one with the earth and 

we are one with God.  

 



 If we accept that understanding of God then it’s clear what our relationship to the earth 

must be. We can no longer regard it as an object to use and discard. As Francis teaches it is our 

sister, our brother, our mother. We’re called not just to care for it and sustain but to treat it with 

reverence and dignity. For this earth is our origin and essence, the body of God our home. 

 

Amen 

 

 


